Ongoing reflections on ecofeminism

The Con-spirando Collective*

For us women living in a large city and having chosen to stay here, ecofeminism seems an attractive proposal.  

(Judy) Ecofeminism's guiding metaphor is the body: we form part of one sacred body; we humans are only one thread in the great web of life; our history as well as our future is radically connected to the fate of this fragile green planet we call home. The elements in our bodies were formed when the universe burst forth some 15 billion years ago.  You and I were there in that unimaginable great flaring forth.

(Luz Maria) My connection with ecofeminism began with its cosmological focus, with the relationship of awe and reverence I experienced for the Earth's creative process.  I gradually came to understand myself as a point in this process of the creative unfolding of the cosmos—a process that continues to the extent that my life also unfolds.  So I make decisions and respond to the invitation of the universe. 

(Judy) What do your intuitions tell you about rooting ourselves in the Earth community? Mine tell me that any human ethical posture must derive from an Earth ethics.  And what does this Earth ethics tell us?  That the fundamental law must be the well being of the whole Earth community: the human's well-being is of necessity situated within this larger ethics. The Earth's ecosystems must remain coherent within themselves if they are going to continue the evolutionary process guided by the planet itself. We humans must listen to our own genetic programming that connects us with the larger coding of the Earth itself.

(Josefina)  Frankly the word ecofeminism annoys me.  Why is it that now that we have the word, we have to waste energy trying to see how it fits into our contexts?  I wish that the process would have been the inverse: that based on our multiple experiences of daily life in Latin America, words would surface that interpret the processes of transformation that lead toward improving our lives and our environment.  Why is it that from our Latin American identity we couldn't have recognized the flavors and practices present in many indigenous and campesino communities and not have to "re-discover" them now?  Instead, what we have swallowed are lifestyles from the North that promise well-being and progress.  We have internalized imported colors, smells, textures and forms while hiding or denying those present in our own family and community histories.  For example, there are many simple ways of living and valuing the relationship with nature contained in our own myths and folklore. Why is it that, despite the multifaceted cultures that exist in our countries, the strength of the neo-liberal economic model tends to homogenize our consumer needs; why does it offers images of the human and of society based on the logic of modernity and progress, with linear perceptions of history and of human evolution? This hegemonic power that daily molds and reproduces lifestyles, desires and needs is the same one that concentrates power to make and maintain public policies, to set international accords, and to define the parameters of well-being and the quality of life.

(Elena) Ideas originate in one place in a certain context—and then they travel. I find myself asking about the journey of those ideas from the hegemonic centers where ideas are produced (the North) to the periphery (for example, Latin America).   What are those channels through which to new ideas reach us? What welcome to they receive, what rejection? And what transformations take place as they begin to be used in a new context? How do we appropriate these ideas? How active are we in this appropriation? How passive and repetitive? Do we perhaps produce a new synthesis, a kind of mixture, a hybrid, and heterogeneous concept? I personally feel that our appropriation of the concept of ecofeminism, like many others, has been too passive (and I think that may have been the origin of some of the resistances of some sectors—and I think it was good that they originated).  I remember the day when after offering rituals to the four directions, we suddenly realized that the North/South did not have the same connotation here in the southern hemisphere as it did where the ritual originated. This seems pretty sad to me—just like the Santa Clauses dying of the heat in their red suits, and the false snow and the Christmas bread. Ideas travel, and the journey is full of meaning.     
(Ute) At times it is hard to realize that each one of us enriches the tapestry: each point of view, each different posture adds color, offers a new kind of stitch or thread.  This is very good because, although each remains part of the whole, the pattern is constantly being modified.   
(Andrea) The ecofeminist vision is one that I've discovered gradually. Little by little, I've tried to experience it, touch it.  And in the process I've come to realize that with ecofeminism, first you sniff it out, then you sense it, feel it –and finally it touches you and you connect with it.  You connect with all: with everything that ever was, but you didn't realize you were a part of it; with everyone that has ever been with you, but you didn't know how close they were.   

Our joint reflections 

As we got together to mull over ecofeminism and ask deeper questions, we began to see the risk of deconstructing everything, including the floor upon which we had built our relationship as a collective.  In the process, we've learned that we have different needs.  For some, it is more urgent than for others to have a creation myth of origin and destiny. Others are drawn to ecofeminism as a strategy that contains a cluster of ideas that we can still subscribe to, such as the inter-relationship of all with all. This is simply part of our diversity. 

We can say that, without necessarily explicating it or without being totally aware of it, each one continues to adhere to scraps of religious, political and cultural traditions from which we come. What does become clear is our need and desire to think about these things together, taking advantage of our diversity.  We need to revisit concepts such as: ecology, feminism, body, nature, belief, etc.  We ask ourselves how we will make sure that each one puts forth her ideas without having to swear allegiance to any one of them for eternity, nor adhere to the words of another in order to fit into the collective.  We don't need consensus. 

Between the essentialism of some and the constructivism of others, ("Everything is a cultural construction!"—One of us continues to insist.) We realized that we needed to think about the limits—and limitations—about the collective's own relativism. We also congratulated ourselves that we could tolerate classifying each of us as either "essentialist" or "constructivist."  Perhaps this also has to do with admitting that taking up and then dropping these philosophical constructions can sometimes leave us with nothing. 

If, as we sometimes think, Con-spirando is an oasis within the large city of Santiago, we also admit that within Con-spirando, we enjoy flitting among different ways of understanding "reality." And sometimes "not believing in anything" soon becomes a "belief" like any other. 

The acceptance of a specific body of philosophy—whether it is psychoanalysis, Marxism, Post-modernism—or ecofeminism—(and all the other "isms" that have promised to explain reality and help us to change it) can allow us to become complacent and stop searching.  For some of us, it would seem that the problem with accepting ecofeminism as an overall philosophy is precisely because its enchantments make us complacent.  For others, enchantment has always been the search itself. 

*The following is taken from the reflections the collective prepared for our 10th anniversary celebration. 

Source:  Con-spirando #40: Con-spirando: 10 años  (junio, 2002), pp. 31-33. 
PAGE  
2

