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Opponents of abortion insist that life is an absolute. This merits an explanation. No interpretation is absolute nor can it be undertaken by one group and imposed on everyone else. Every interpretation demands criteria, which originate in different human groups that establish these criteria according to their needs, interests and understanding of the human.  I am not talking about ethical relativism but rather about ethical realism, which seeks to expose the power and manipulation hidden behind principles put forth as absolute.

What could replace principles? Where are we to look for certainties that might help us discern what might be the best choice, the option that causes the least anguish? The biblical texts that have come down to us have not recorded the wounds of women's bodies. Pronouncement of unfeeling laws cause us anger and church counsel no longer makes sense nor has any binding power.  We need to rethink the old questions and recover riches hidden in the memory of our bodies, in our dreams for freedom and tenderness. 

The first step is to contextualize every problem within the history of our lives.  Saying this, I want to go further than telling my own history, although this is fundamental. But I want to situate myself in the histories of other women who have had to live through a variety of painful situations.

The fact that these principles—or decisions taken on the basis of these principles—are inadequate in relation to sexuality does not mean that the enactment of good legislation is not necessary.  In the end, laws, in their broadest form, are a guarantee for us. That is why I am in favor of legalizing abortion and thus allowing the Monicas, Marias and Margaritas the possibility of a more dignified life, guaranteeing them the right, the option to have a more or less safe abortion, where a standard of hygiene is assured and where that guilt and shame society insists on leveling against women who choose to abort is not present. However, while we must assure laws are a help toward the struggle for human dignity, we know they are not capable of really reflecting the mystery of who we are nor encompassing the challenging enigma of our sexuality.

An ethics founded on a dialogue reached through consensus means arriving at a way of behaving which is the result of conversation, exchanges, mutual listening and discernment among equals.  This consensus leads us to do what we need to do despite the doubts and questioning that is part of every human decision. This posture gets us out of the infantilism in which the churches and other institutions have insisted on keeping us. At the same time helps us to realize that society, history and our own lives are also of our own doing. We are born and are reborn in the measure in which we become active subjects of our own decisions and options. Many of us speak of a "woman's church" or a "community of women" to characterize these "spaces" of options and discernment that we need after the long history of patriarchal imposition represented by our churches and by the traditional view of the family. This community of women does not exclude men, but it excludes those patriarchal behaviors that inhabit both men and women, blocking their creativity in the face of the continual challenges of our times.

The last element in this scheme for a new ethics has to do with the solitude that dwells in our hearts and is part of our very being—just as paradoxically we are also beings of communication, communion and solidarity. Solitude is not in opposition to our need to communicate; rather it allows that necessary coming into contact with ourselves.  The laws of patriarchal society have separated us from ourselves; they have taught us to wait for a word from God and his close servants.  These laws have separated us from our bodies; they have "distracted" us from ourselves; they have made us feel guilty; they have taken us away from our feelings and have made us fearful of words such as "freedom" and "autonomy."  We have not learned to live with ourselves, to ask ourselves about our opinions and feelings. I speak from the posture of mixing my own experiences with those who have confided in me from the inferno of their anguish, doubts and poverty.  Hearing these women's stories have convinced me to propose cultivating an understanding of ourselves as a profound way of respecting and caring for the life that dwells in us. 

I am aware of the agitation that is part and parcel of modern life and of the struggle to survive, especially in the case of poor women who in the midst of so much noise have a hard time cultivating interiority so they can hear their own spirit. But I am sure that despite the noise, paths will open unexpectedly giving way to profound dialogues with ourselves that will be benchmarks in our lives. 
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